First of all, I want to share a secret. After reading Elfrid's and Milas' Real Christmas by the Swedish writer Pernilla Oljelund, I understood how it is possible for Santa Claus to visit and fulfil the wishes of children all over the world during the same evening. It is nothing strange, since Santa Claus has got a secret magic time and space powder, which makes transitions in time and space possible. Ordinary people who get hold of it can*although Santa Claus forbids it*also use this powder. So better watch out when you hear someone saying ''Internet'' or ''European Union'' in public debate. At the moment they are uttering these phrases, it often is almost impossible to detect whether they are using the secret magic powder in order to transfer the discussion to an area in which it is difficult to tell what is true and what is false, what is reality and what is fantasy. Often, you have a feeling that something is wrong and rotten. However, not used to the new timeless global world, it still is difficult to fully trust one's own imagination and intuition. I discussed these questions with my friends on New Year's Eve. We also associated to the magic of theatre and talked about different theatre plays we had seen during 2007. The Dance of Death, written by August Strindberg, had played at the Royal Dramatic Theatre in Stockholm. In this play, Strindberg creates a couple, Edgar and Alice, living in a granite fortress and tormenting each other with intrigues and well-worn accusations. Their friend Kurt is drawn into their vicious marital games, as are their children. My impressions after the performance were complex. Although I admired the actors and the quality of the performance, the remaining feeling was that time had passed by.
I had quite a different experience after seeing the play The Homecoming by Harold Pinter, at the Stockholm Stadsteater (City Theatre). During this play, I gradually was drawn into the story, experiencing the tensions and potential violence arising when Teddy and his wife Ruth returned from America to England and met Teddy's two brothers, Lenny and Joey, his father Max, and his uncle Sam. All four are living in the old house, living without women, without love and care. As a result of this deficiency, they have developed a jargon filled with contempt for values connected with female care and female sexuality. But, unlike Strindberg, Pinter does not demonstrate the tragedy of Max and his family. Instead, he writes in such a way that I started to experience the tragedy within myself in terms of the existential dimensions of loss of hope and repressed longing for a better world.
Drama developed greatly from 1900, when Strindberg wrote his play, up to 1965, when Pinter's play The Homecoming was set up for the first time by the Royal Shakespeare Company. The development of drama and scriptwriting has similarities with the development that took place in other forms of art experimenting with perception and experience. But it also has connections to psychoanalysis, which at the beginning of the last century redefined the patient in terms of his or her transference to the therapist*whereas nowadays many analysts mainly focus their attention on countertransference and on the intersubjective experience.
Even if Strindberg and Pinter write psychological dramas about power struggle and family conflicts, they also are interested in outer reality. Strindberg was awakened politically by the rise and fall of the Paris Commune in 1871, and after this time he started to see politics as a conflict between the upper and lower classes. Pinter is also politically interested, as his powerful Nobel Lecture shows. He was accused of anti-Americanism, and his answer to these accusations was that he criticized the policies and practices of American administrations, not American citizens, many of whom he recognized as ''demonstrably sickened, shamed and angered by their government's actions.''
The first two articles in this issue of International Forum of Psychoanalysis show that contemporary psychoanalysts also deal with the influence of politics and governmental actions on everyday life. In his article ''Hallucination and psychopathy,'' Michael Eigen discusses hallucination as a formative part of human experience that ''silently plays a role in constituting what we take as sane and real.'' ''When things go well enough,'' Eigen writes, ''hallucination is offset by other tendencies and contributes to the intensity and colour of life. At the present time, it is part of psychopathic manipulation of political and economic life and contributes to destructive scenarios masked by self-interest.'' In his paper, Eigen focuses on the hallucinatory psychopathy in the Bush government and the economic-military mania that permeates America's will to power.
Roland Gori examines another expression of contemporary will to power hidden in the vagueness of contemporary psychiatric diagnoses codified in the DSM-IV, as well as their role in giving shape to a new paradigm of postmodern psychiatry. ''This new paradigm emerged from an ecological niche of culture, in which psychiatry has obtained its mastery above all in the government of daily behaviours, negotiating more and more with economic constraints and the imperative of neoconservative philosophy.'' As psychoanalysts, we daily have to compete with new forms of therapies directed by preformed manuals structured in a such a way that they are ready to be transformed into a protocol, which can be used on the Internet. In this way*as Gori writes*''today's neo-liberal culture can promote behavioural control of individual people and populations that aim to standardise ways of life'', something that is very far away from psychoanalysts as trying to help the subject find an individual solution concerning the existential dilemma of being part of a herd and, at the same time, a moral responsible subject.
In order to retain our capacity to act as moral responsible subjects, we need to protect and honour our ability to think and to look at both inner and outer reality with a clear mind, something that easily is blurred by mental pain. Manuela Fleming discusses the capacity to think and its relation to pain in her paper ''On mental pain: From Freud to Bion.'' Starting with the relation between Freud's three concepts, i.e. psychic pain (Seelenschmerz), displeasure (Unlust), and helplessness (Hilflosighkeit), she formulates and discusses the following questions: ''How can we develop the capacity for verbal thought, how can we restore ego capacities, in such a way as to make the unbearable bearable?''
Making the unbearable bearable is a question that has a direct connection with the International Federation of Psychoanalytic Societies conference, which took place in Rome May 2006, around the theme ''Psychoanalysis in transition. The interplay of the internal and external world.'' During the conference, several panels discussed the ongoing change in psychoanalytic technique. This process is connected with the growing interest in the works of Ferenzci and his emphasis on the intersubjective relation between analyst and analysand. Melanie Klein was one of Ferenczi's analysands, and through her Ferenczi influenced the Klein/Bion/Meltzer tradition, which was represented at the Forum in Rome by three Greek colleagues.
They discussed their clinical experience working with patients with severe borderline and narcissistic personalities. In extremely painful analyses, the analyst found his or her own thinking affected, sometimes becoming chaotic and sometimes getting empty-headed. Using concepts such as adhesive, massive, and introjective projective identification, the analyst could help patients work through those problems which were connected with the differentiation between self and object, between inner and outer reality. In his paper ''Silent dialogues in the analytic relationship,'' Dimitris Rigas describes the inability of borderline or even narcissistic patients to accept the separateness of others, since ''the relation to the object is built on omnipotent control.'' As a consequence, such patients ''present difficulties related to mourning for the loss, as well as independence of the object.''
In her paper ''Intersubjectivity and analytic process: Clinical notes on the inner experience of the analyst,'' Hara Karamanolaki discusses a clinical case in detail and the ways in which it was necessary for the analyst to look at countertransference not as an obstacle, but as the only instrument making it possible to reach and articulate experiences that had never been verbalized, but that were highly charged preverbal memories, which ended up being enacted in the analytic situation. ''The analyst's close observation of the interaction between her and her patient, the permanent engagement with her countertransference and the use of her inner experiences with the patient helped her to contain the enactment, defined the nature of her interventions, and contributed to the analytic process.'' Uta Jaenicke's paper ''The issue of human existence as represented in dreaming,'' in which she describes the treatment of a depressed 53-year-old woman, is written from the point of view of the Daseinsanalyse of the Zurich School. There is a turning point in the process when the analyst is able to uncover the existential conflict arising in a person who is enjoying helping others in order to experience togetherness and meaningfulness, and who, gradually, finds herself in a new existential situation, in which her help is no longer asked for, and in which she has to find a new and meaningful life for her own.
Obstacles to a meaningful life are often the result of early traumatic experiences. In their article ''Battle of the dinosaurs: The impact of internalized bad paternal and maternal objects in a three-yearold boy,'' Kim A. Jones and Jennifer Michel present the case of a boy experiencing deprivation and frustration from both his mother and his father. In their work, Jones and Michel use Fairbairn's theories. For me, it was refreshing to be reminded of Fairbairn's way of thinking and of the way in which he elaborated his theories, for example ''the ego is a structure present at birth that is whole, but undifferentiated. When conditions are optimal the ego remains relatively whole, but when conditions are far less than optimal*frustrating, depriving, neglectful*a splitting of the ego occurs and frustrating objects are internalized by a central part of the ego in an effort to control inner objects, while simultaneously preserving external attachment.''
The last paper chosen to be included in this issue of International Forum of Psychoanalysis is a review by Heikki Majava of the book by Matti Keinonen ''Psychosemiosis as a Key to BodyÁMind Continuum. The Reinforcement of Symbolization-Reflectiveness in Psychotherapy.'' One problem discussed in this book is the transition through which a sign, originally physical, becomes psychical, at the same time as the reflective-integrative capacity develops. The ability to perceive one's own and another's symbol function is a precondition of psychic health according to Keinonen.
Psychic health is related to hope and belief, i.e. something that is related to an inner world in which the background is not fragmented. Otherwise, there is a great risk that the world of words is not properly linked to the world of sense impressions. The growth of these links is dependent on the mother's holding function. In his book The Shadow of the Object: Psychoanalysis of the Unthought Known, Christopher Bollas writes that the mother ''both sustains the baby's life and transmits to the infant her own particular idiom of mothering, an aesthetic of being that becomes a feature of the infant's self.'' Later, Bollas states that we continuously search for such processes, since they generate hope. This is a very important statement in a time of searching for a new Utopia. It is a necessary search but also dangerous, since this longing makes us open to seduction. Seduction has two faces, as I see it. The first one is a positive capacity to accept another subject and integrate new perspectives and new thoughts. The other, dark side of seduction is wishful thinking and loss of moral responsibility, with the result that the basic assumption of the group, articulated by the leader, substitutes critical thinking. Still we need hope, but we also need to watch out for and defend ourselves from the seduction of psychopathic leaders. Watch out for the time and space powder!
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The International Federation of Psychoanalytic Societies (IFPS) was founded in 1962. At present (2008) 27 psychoanalytic societies in 16 countries are members of IFPS. In addition there are two study groups. Complete organizational and scientific autonomy as well as equal standing of all Member societies are essential principles of the Federation. According to its statutes IFPS ''is committed to the concept of pluralism in psychoanalytic theory and practice as well as to the interdisciplinary exchange in matters of micro-and macrosocial interest''. The training at the institutes of the member societies ''shall be based on the psychoanalytic theory and theory as initiated by Sigmund Freud and advanced by others, i.e. on the recognition and understanding of unconscious mental processes and the therapeutic use of the principles of transference and resistance''. 
